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Religion and Social Capital of Citizenship: 






Democratization is a globalized agenda of development that needs to be developed by the 
Indonesian society to achieve a just and prosperous  country that is referred to as ‘baldatun 
toyyibatun wa robbun ghofur’ (Arabic, literally, “good country under God forgiveness”). 
Within this framework, Islamic community (Islamic social organization)  and other religious 
organizations are expected  to behave kindly as an equal citizen that observe humanistic, 
pluralistic and tolerant religious social life.  In this context, the situation of reciprocal trust, 
social solidarity, tolerance, equality, social networking even intra and extra-collective 
cooperation  among socio-religious religious communities are expected to be more natural  and 
sustainable. However, citizenship social capital still need to be develop through internalization 
and socialization. This research  is based on the theories of  Habitus of Bourdieu and Gellner’s 
Typology of Social Organization and Kymlicka’s Multicultural Citizenship. This research also 
use other sociological theory namely the social capital theory of citizenship from Putnam, 
Coleman, Uphof, and religion-state relations theory from Boland, Menchik and Riaz Hassan. 
This research is qualitative with a multidisciplinary approaches of Sociology, Political 
Science, and History. The research findings show (1) the cosmopolitanism of the Bogor society 
is the factor that  the various Islamic social organizations are accepted; (2) The social capital 
type of citizenship of Islamic social organizations is formed due to differences in religious 
and political orientation which are the resultant understanding of the texts and its religious 
culture; (3) Nahdhatul Ulama and Muhammadiyah with a moderate religious orientation 
(washitiyyah) have citizenship social capital that is persistent with democracy, while Hizbut 
Tahrir Indonesia and Front Pembela Islam with a fundamentalist religious style (ushuliyyah) 
have civic social capital that is resistant to Pancasila democracy.
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city of Pakuan Pajajaran kingdom 
which is another name for the Hindu 
Kingdom of Sunda kingdom. The word 











religion in this area before Islam.  
Nowadays,	majority	of	population	
(95%)	are	muslim.	However,	one	
cannot ignore that the hybrid culture 
and	cosmopolitan	society	of	Bogor	is	




of regarding the religions  and ethnicity 
of	the	population.	As	a	pluralistic	
nation, religious tolerance, namely 
the	willingness	of		people	to	respect	
each	other	and	accept	the	existence	of	





democracy and  as the basis of the better 
off Indonesian society.
In such an Indonesian context, 
the issue of tolerance becomes so 
an	important	issue	in	the	the	current	
trend, namely the emergence of the 
phenomenon	of	religious	intolerance.	
In certain circles, growing feelings of 
self-righteousness and consider other 
schools	as	heretics	and	even	infidels	
(takfir)	and	must	be	removed.	As	a	
result, social norms and rules which 
are the basis of shared life are less 
obeyed,	and	violence	between	religious	
groups	has	increased.	This	occurs	
not only between religions, such as 
cases	of	religious	violence	that	have	
occurred in Poso or Ambon or on a 
small scale occur in Tanjung Balai*, 
but sociologically it also occurs intra-
religious	conflict	as	experienced	by	
certain	mainstream	Islamic	groups,	with	
the Shiite and Ahmadiyah communities, 
Salafiyah	worshipers	in	West	Nusa	
Tenggara, the sealing of the Jama’ah 
Islamiyyah mosque in West Sumatra, 
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requirement for the creation of a 










































of certain religious communities 
towards	positive	norms,	as	well	as	the	
lack	of	efforts	to	revitalize	humanistic	





Theoretically it can be assumed that 
social	conflicts	occur	because	of	what	










































HTI is considered as  radical and 
fundamentalist	morganization	that	
advocates	the	Caliphate	and	rejects	








Social Capital of Citizenship
Citizenship	social	capital	includes	
the	following	elements:	1).	Reciprocal	
Trust, namely thinking, acting and 
acting	positively	towards	fellow	
citizens;	2).	Solidarity	is	mutual		






























formation of a multi-cultural democratic 
society.	If	the	culture	of	citizenship	
is good, it will grow well with a 
multicultural democratic society, and 
vice	versa.
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managing	a	state	led	by	the	Prophet	
Muhammad	that	Ernest	Gellner	(1982),	
a well-known sociologist, later said that 
Islam can maintain its system of faith 
in the modern age without doctrinal 











in humanity and material which was 
a transmutation factor of modern 






are marked by free communication 









Nurcholish Madjid. There are at least 
three	important	elements	that	determine	
the	strengthening	of	civil	society,	
namely the existence of networks of 
	Empirically,	the	social	capital	
of	citizenship	can	be	grown	among	
religious social life. This relates to 
what Bourdieu calls habitus. Habitus is 
a	mental	or	cognitive	structure,	which	










Muhammad among Medina community. 
Historical facts show that the social 
capital	of	citizenship	can	grow	well	in	a	
society	led	by	the	Prophet	Muhammad	
at the beginning of  Islam and is now 
referred to as an ideal form of society. 
The	Prophet	had	established	the	Muslim	
habitus which in the Nurcholish 
Madjid	statement	was			“Genuine 
















culture, had shown the face of a 
peaceful	Islam	and	played	a	role	in	
promoting	plurality	and	democracy	in	















































engaging in a network of institutional 
relationships		to	achieve	shared	goals.	
The northern Italian region in general, 
according	to	Putnam,	achieved	a	
high	level	of	social	and	economic	





successfully  through institutional 
collaboration. In contrast, in southern 









For the condition of Indonesia, 
Hefner	(2000),	points	to	the	existence	










Meanwhile, as an effort to conduct 
empirical	analysis	and	the	basis	for	
creating categories can be seen in 
Table 1 below. In this table, the beliefs, 
norms	and	values	commonly	derived	
from religious teachings are a cultural 
aspect	of	social	capital	conception			











According to research results, in 
America, the church acts as a social 

















year as donations; this amount is three 




church members were more likely to 
vote	in	elections.[16]	It	was	also	noted	
that	reports	of	successful	efforts	to	
build residential settlements were more 
indicated by religious institutions or 
Category Structural Cultural
Manifestation Roles and Rules, Network 
and	personal	relationship,	
procedure	and	precedent
Norms, Values, Attitudes, Tenets
Domain Social	Organization Element of Citizensip’s Social 
Capital: Trust, Solidarity, Tolerance, 
Equality, Network, Association, 













multicultural democracy.  
As	far	as	the	concept	of	citizenship	
is concerned, in Marshall theory, there 




and the right to obtain access and fair 
treatment in the legal system. Political 
rights are not only about the rights in 
elections but also greater access to 
political	institutions	to	articulate	their	
interests. Whereas social rights relate to 






added here that there are cultural 
rights namely rights relating to cultural 
identity, religion, language and customs, 
which are absent in Marshall theory 
because	of	the	relatively	homogeneous	
context of British society in terms 
of religion at that time. According 
to	Turner,		active	citizen	is	a	must	to	
achieve	these	rights.[18]	
Furthermore, the link between 
citizenship	social	capital	and	
democratization	is	inspired	by	
multicultural democratic theory. This 









of the two sides of the equilibrium 
seems	to	be	relevant.	He	conceptualizes	





















if equality before the law are enforced,  
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understands	texts	interpretatively	and	
to	some	extent	metaphorically,	with	
a traditional tendency in religious 








Pancasila. Meanwhile, Muhammadiyah 
is	a	modernist	organization	because	it	
is concerned with  ijtihad and does not 
practice	taqlid	or	become	a	follower	of	
certain schools of thought (madzhab).	



















Islamic Sharia. Meanwhile, HTI is a 
social	organization	though	it	considers	
its	self	as	political	organization	that	




addition to the accommodation rights 
of the institutional structure of the 
state for minorities. This multicultural 
democracy theory further states that 
there	is	a	positive	correlation	or	
significant	relationship	between	political	















This is related to the attitudes and 
behavior	of	the	community	or	actors	















sources of religious teachings either 
the	results	of	one’s	own	understanding	
(ijtihad)	or	following	the	opinion	of	




conditions (socio-cultural, economic 
and	political	configurations).

















context has not been accommodating 










Religion and Social Capital of Citizenship: Bogor Islamic Community in Globalized World Development
extensive	networks.	If	NU	relies	on	
Islamic boarding schools (pesantren)	
network as an educational institution 
that reaches to the countryside, 
Muhammadiyah relies on a network 
of modern schools. Both of these large 
organizations	are	also	active	in	social	





articulate social cultural engagement.
In	terms	of	participation	and	
cooperation,	NU	has	a	very	important	
role in the  area of education, namely 
pesantren	which	in	contemporary	
development	not	only	hold	religious	
education solely with the yellow book 
as	a	source	of	teaching,	but	also	open	
classy schools both in the form of 
Madrasas	which	are	affiliated		with	the	
Ministry of Religious affairs, as well 
as	public	schools	that	are	affiliated	










































establishing communication relations 
in	interfaith	forums	are	promoted.	
With these conditions, solidarity and 
tolerance are also  maintained and 
nurtured.	The	active	engagement	in	the	



































communism, and for HTI, Pancasila 
are	not	acceptable	for	the	umma.	HTI	
argues that Pancasila democracy is 




















literalist attitude toward the texts and 
negative	perception	of	the	context	
resulting in some radical attitudes and 
actions	as	performed	by	HTI	and	to	
smaller extent by FPI as can be seen in 
the	fig.	4	and	5.	Understanding	the	texts	
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orientation which are the resultant 
understanding of the texts and its 
religious	culture;	(3)	Nahdhatul	Ulama	













disasters. Interestingly, this assistance 
was	also	given	to	non-Muslims	people.	
Nevertheless,	citizenship	social	capital	




of FPI  are also generally considered 









resistant to Pancasila democracy.
Finally,	this	paper		suggests	
recommendations	to	develop	Pancasila	
multicultural democracy, the two 
Islamic teaching reources namely 
Quran	especially	as	the	first	resource,	
and	also	Hadits	needs	to	be	interpreted	



























In general conclusion, the way of 
understanding the texts and context has 
caused	the	different	types	of	citizenship	
social	capital		and	its	articulation.	
Religion and state differentiation has 
also	caused	NU’s	and	Muhammadiyah’s	
citizenship	social	capital		persistent	to	
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